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Our Vision: 

 

In the beginning all people were one nation (Holy Qur’an, 2:213) 

Throughout human history, peace has always been the ‘primary 

state’ and war the ‘accidental state’. Peace is beautiful, 

compassionate and constructive, while war is fearsome, 

merciless and destructive. Unfortunately, despite this, war has 

been one of 20th century’s most major problems, and has proved 

to be the symbol of the beginning of the 21stcentury. As 

portrayed by the contemporary history of international relations, 

particularly in the Middle East and Central Asia, war is not the 

solution, nor is it constructive or helpful in solving problems; 

rather, it causes problems and is the root of the continuation of 

violence, instability and insecurity. 

War is not the solution to the differences between governments 

and nations. Only with peace which is based on justice, i.e. ‘Just 

Peace’, can we reach a stable and permanent solution to our 

differences. Diplomacy and constructive dialogue which take into 

consideration the rights of both parties, is the only path to 

establishing ‘Just Peace’, stability and world security. Our aim is 

to change international relations with the active participation of 

nations on the basis of ‘Just Peace’. 

Let there be a group among you who will invite others to good. 

(Holy Qur’an, 3:104) 

We, as part of the international network of intellectuals, are able 

to play an important and constructive role in the establishment 

of mutual understanding, of dialogue and in the reduction and 

amelioration of global problems. Our intention is to provide 

solutions and means for the positive and just cooperation of 

nations with each other, and to reach this end independent of 

governments, through a realistic understanding of nations and 

governments from each other, and through clear, truthful and 

constructive dialogue. 



 

The Principles of Establishing ‘Just Peace’: 

1. Establishing justice between the countries of the South 

and the North. 

2. Mutual respect between different nations and different 

governments. 

3. Respecting and considering the valid interests of all 

parties which have a vested interest in any given conflict. 

4. Thinking globally and acting against extreme nationalism. 

5. Realistic understanding of the realities of the world. 

6. Upholding and respecting human rights and the principles 

of democracy. 

7. Accepting and moving towards the destruction of weapons 

of mass destruction throughout the world/on a global 

scale 

Our priorities in the current situation are to analyse the issues 

and problems of conflict-zones such as those of the Middle East, 

the Persian Gulf and Central Asia. 

Our tools for aiding in the establishment of world peace are: 

1. Inviting and facilitating for intellectuals from different 

parts of the world to engage in dialogue with each other. 

2. Dialogue between intellectuals and international 

organizations. 

3. Preparing the groundwork for dialogue between on the 

basis of mutual respect between opposing governments. 

4. Organising international scientific conferences dealing 

with regional and global issues. 

5. Publishing scientific research work on peace studies in the 

form of books and journals. 

6. Providing education internationally on the culture of 

dialogue, understanding, compromise, justice, freedom 

and spirituality. 

We are a private, non-governmental organisation. Our offices 

are based in Europe and the Middle East. 
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Islamic Awakening and the Spread of Spirit of 
Democracy in the Middle East  
 
Ibrahim Motaghi 
University of Tehran, Iran 
 
Abstract 
 

Islamism in the early years of 21st century had a variety of 
different meanings, interpretations and implications. The 
mainstream Western gaze maintains a very cynical outlook 
toward political Islam and Islamism. While the dominant 
paradigms in Iran surrounding Islamism, insists on a differing 
spirit and approach to Islam. Iranians believe that political Islam 
is not violent in its essence and all the more, it even 
incorporates democratic and collaborative approaches. 
 
It is due to this inconsistency of viewpoints of the mainstream 
Western episteme versus the Iranians that they each offer 
conflicting interpretations regarding the role of Islamist groups 
in different geographic areas. For instance, one can examine 
such conflicts of attitudes when it comes to the different 
interpretations Iran or the West offer in relation to current 
developments in the Middle East. In countries that social 
revolutions have began and been embraced by the local 
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population, Islamic, democratic and liberal discourse been 
represented as potent political symbols of these movements. 
The mainstream Western outlook in the Euro-American context 
brings into focus the liberal orientations of these movements 
demanding “freedom.” Iranian analysts; however, associate any 
social revolution to signs of democratic aspiration and revival of 
the spirit of freedom. 
 
The dissimilarity in viewpoints is the main analytic distinction 
in relation to role of the Islamic awakening in the new 
developments in countries of the Middle East. This article will 
attempt to show that Islamism in the Middle East bears a 
democratic spirit, the reflections of which can be considered 
pertaining to the developments in Tunisia, Egypt, Bahrain, 
Yemen and Syria. One should take into the account that the 
spirit of Islamism in Syria is considered a nightmare for the 
authoritarian political structure of the country. The current 
Islamist opposition movement in Syria displays signs that are 
quite distinct from the Islamic approach within the Islamic 
Republic of Iran. Salafi groups that are influenced by Saudi 
Arabian trends of Islamism are now supporting the opposition 
against the Syrian state. Saudi Arabia is trying to intervene with 
the regional balance by means of controlling the political 
processes within an arena that is considered Iran’s geopolitical 
backyard and a backdoor to diplomatic influences and 
international politics. The United States, hand in hand with the 
Saudi state, is also supporting the Salafi groups in Syria. Even 
with the Syrian Islamist opposition movement being marked 
with signs that are indicative of a different approach to 
Islamism compared to the Iranian model, one should emphasize 
that with such indirect foreign interventions the current 
opposition movement in Syria is facing much challenges for 
being genuinely democratic. Despite this, democratic actions 
and aspirations are considerable in all countries of the Middle 
East. 
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Keywords: Islamic Identity, Social Revolution, Democratic 
Action, Social Movements for Freedom, the Islamic Awakening, 
the Arab Spring. 

 

Introduction  
 
Social revolutions are formed in accordance to domestic structural 
conditions within a country as well as the politics of the international 
order that shapes the conditions of each state. In the accelerated 
developments that took place in spring of 2011, and continue in the 
Middle East to this date, one can observe attributes of democratic of 
democratic social revolutions. These are revolutions that are also 
shaped by religious discourses and embody attributes and signs of 
Islamism. One can critically consider revolutions such as the ones in 
the Arab world with models that have theoretically dealt with the 
European revolutions of 1848, particularly the discourse surrounding 
the French Revolution of 1848. One might also relate the “Arab 
Spring” to yet another and more recent waves of political upheavals 
and revolutions throughout Eastern Europe in 1989. What characterizes 
the dominant discourses surrounding, these European revolutions, and 
their discursive model is a political conflict with authoritarianism and 
the antiauthoritarian stance. One can inspect the discourses surrounding 
the Middle Eastern waves of revolutions for their identitarian Islamism, 
their own particular political stance toward an identity of Islamism.  
 
Islamist identitarianism is a new reality in international politics. This 
form of identitarian approach to Islam is considered a reflection of 
Iran’s Islamic Revolution, the occurrence of which brought about 
significant consequences affecting regional stability, balance and 
security in the Middle East. In the years after the Cold War, countries 
like the United States and Israel made an effort to establish their 
positions in the region which provoked strong reactions against such 
attempt among the citizens of the Middle East. The first wave of 
resistance and opposition of Middle Eastern Islamist groups against the 
United States and Israeli hegemony alleviated tensions in the region. In 
the circumstances that the political leaders in the region cooperated 
with hegemonic powers this became an inclination for the spread of 
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protests and turmoil within the internal structure of the countries in the 
so called “conservative” Middle East. One can observe the reflections 
of this process as it relates to countries such as Tunisia, Egypt, Yemen, 
Bahrain, Jordan and Morocco. 
 
Tunisia's social protests began in December 2010. These protests led to 
the toppling of Zine El Abidine Ben Ali and a change of government in 
a limited time. Since the mid-1980s, Zine El Abidine Ben Ali assumed 
the role of the dominant pillar of political power in Tunisia. In spite of 
Ben Ali’s experience, his understanding of the particularities of 
domestic security concerns related to the social developments of 
Tunisia, in a limited time he become an authoritarian political leader. 
His strategies prevented the formation of apposing social groups. His 
obscurantism manifested in his practical rejection of reformist groups 
within the political structure of Tunisia. Many of the political groups 
who disagreed with Ben Ali and opposed him were confined to political 
isolation or forced to move into exile. The consequences of Ben Ali’s 
authoritarian conduct led the formation of social movements in Tunisia 
in December 2010. 
 
A process similar to Tunisia took shape in Egypt. In the last Egyptian 
elections that took place when Muhammad Hosni Sayyid Mubarak was 
still in power, his government made a spectacle of itself by their 
fraudulent interventions changing the outcome of the political 
participation of Egyptians. In fact, this election became a vivid 
reflection of the old story of Egyptian government’s corruption. When 
Mubarak became president once again, public denunciation of 
Mubarak’s regime began and social groups reacted with a counterblast. 
Mubarak had no social support or political legitimacy among the social 
groups. In such circumstances, susceptible grounds became available 
for the formation of a more distinguished Egyptian social movement; a 
movement with Islamic, identitarian and democratic qualities and 
aspiration that strongly opposed Mubarak’s dictatorship. Mubarak, 
since coming to power was able to construct the needed infrastructure 
for political authoritarianism, a strategy that gave rise to the formation 
of a political divide in Egypt. 
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If one considers the empirical developments in countries like Egypt and 
Tunisia, future changes in political structure of North African countries 
will be inevitable. In light of the authoritarian leaders in these countries 
leaving power, signs of change in the social and political processes in 
such countries must also be taken into consideration. This new wave of 
socio-political upheavals in North Africa and the Arab Middle East will 
spread to other neighbouring countries as well. This sort of prediction 
is in line with various articulations of normative transmission theory 
which argues for the propagation of the normative constructs from one 
country to the surrounding countries that are under authoritarian 
governments. 
  
1– The Islamic awakening and Democratic Social 
Movements 
 
The 1979 Islamic Revolution of Iran has come to represent democratic 
identitarian movements as an icon. One can potentially consider an 
array of signs as they relate to the Iranian Islamic Revolution, including 
people-oriented aspirations for democracy, religious symbolism and a 
spirits of social action. While the former regime of Pahlavi monarchs 
used violent measures against dissidents and opposing social groups, 
the leadership of the Islamic Revolution symbolically made use of post-
modern signs and icons with democratic inclinations. 
 
For this reason, the revolutionary rhetoric, literature and even the 
slogans of the Islamic Revolution were not violent, slogans such as the 
demand for independence and freedom that one can argue represented 
the essence of Iran’s Islamic Revolution. In the years of the 1980s and 
the aftermath of Iran’s revolution, the ramification of political 
processes in Iran became present in many other social developments in 
the Middle East. This transference of Iran’s revolutionary aspirations to 
the surrounding countries has been emphasized by theorists such as 
Bernard Lewis in The Political Language of Islam (1988) and John 
Esposito as well.  
 
Social movements are a response to public needs. Countries of the Arab 
Middle East have been enduring political authoritarianism since the 
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mid-1980s. Countries like Egypt, Saudi Arabia, Tunisia, Jordan and 
Morocco have all witnessed sporadic incidents of objection, indistinct 
and atypical forms of protest and unsteady short-lived social 
movements in the political climate of their countries. Although 
opposition reformist groups attempted to bring about susceptible 
grounds for political changes and reforms in the above countries, this 
strive did not reach the desired outcomes. The dominant political 
authoritarianism is the root cause of the inability of opposition groups 
to be productive in the social sphere in the Middle East. 
 
As such, many of the political reforms and social protests of citizens in 
the Middle East occurred only in the final months of 2010; the year in 
which the Democrats in the United States of America supported the 
reformist social movements in the region. This American endorsement 
can be considered one of the main virtues by which the social 
movements in the Arab Middle East gained strength and persisted. In 
this context, the preparatory measures needed to construct a receptive 
social sphere, the actual formation of social movements and the support 
of the world powers and their endorsement of reformist groups can be 
among the main reasons that such political developments lead to social 
upheavals, political change and transformations in the structure of 
power in countries that employed totalitarian models of political 
behaviour.  
 
The determinant factors that led to the overthrow of Ben Ali in Tunisia 
or brought about the circumstances, in which the conditions for a broad 
destabilization of Hosni Mubarak’s regime in Egypt became possible, 
are considered function of the formation and development of social 
movements in authoritarian states. These movement often outspread 
when the state of affairs are in such way as to provide conditions for 
citizens’ political participation. In other words, one can associate the 
collective behaviour of individuals in populist society to circumstances 
in which the conditions and the infrastructures for social transformation 
are made available. Elections are representatives of such moments in 
this sense that they are times of institution of the conditions for “mass 
excitement” in society. Another iconic moment that such “mass 
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excitement” is often observed is when there is a political power vacuum 
which often incites social action.  
 
One can consider mass protests and opposition processes in Egypt and 
Tunisia as representations of the collective behaviour of social groups 
for their preferred political goals and aspiration. These social 
formations take shape in forms of "collective organized actions" and " 
populist broad mass action." Such processes of social action are 
representations of various "social choice approaches" and the 
mobilization of resources according to the required necessities that 
come into play in the mass society. Generally speaking one can 
articulate the social upheavals in Tunisia and Egypt within the 
frameworks of theories of social behaviour and social movements. 
If social action achieved the desired political results, in such conditions 
the social movement will enjoy susceptible grounds for further 
establishment. Otherwise, manifestations of "active non-action" or 
activism without any action will prevail. This non-active pattern of 
behaviour will not deliver or produce the required conditions for 
transformation of the underlying political structure. In other words, the 
crisis will continue in alternative forms and manners. What occurred in 
Tunisia and Egypt is a representation of the sort of social movement 
that deems to thrive for political transformation. These revolutions are 
convenient models to be taken into consideration for other North 
African countries. Countries that have social groups already instigated 
will be able to put in use the already aggregated mass of democratic 
activity to realize their aspirations towards victory of democratic 
revolutions (Dagher, 2007: 4). 
 
Islamic Awakening represents models of social revolutionary discourse 
within the Middle East. This means that those qualities of the ideology 
of political Islam that are based on freedom and democracy are now set 
side by side with social conditions of the countries in the region. On the 
other hand, the configurations of global politics are shaped in such 
manner that has created the potential for revolutionary developments 
within the social sphere of countries with authoritarian structures. The 
Islamic awakening as an ideological concept here has three main 
attributes: it is structurally established as opposing to any system of 
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hegemony and domination; it is driven by the spirit of social aspirations 
against authoritarian regimes, and it is connected with models of 
religious discourses. These are religious discourses that have the 
potential to associate social revolutions with aspirations for freedom 
and the processes of democratic action.  
 

2- Signs of Islamic Awakening in the Arab Countries of the 
Middle East 
 
Each of the aforementioned attributes is part of the actuality of Islamic 
awakening. From another angel, one should consider that any category 
of social activity can bring about the required conditions for the 
shaping of a dominant discourse in the regional revolutionary processes. 
Thus, social revolutions in the Middle East that spring from the 
configurations of Islamic discourses having an oppositional approach to 
domination of global hegemonic systems, will be critical towards the 
domination seeking supremacist attitudes of Western countries in 
relation to Middle Eastern units.  
 
The second indicator of the Islamic Awakening in the Middle East is 
reflected in resistance against authoritarian regimes. Because of this 
opposition and because authoritarian regimes are despotic in structure, 
the spirit of the Islamic discourse has been driven by signs of 
democracy and freedom. These are signs that can effectively organize 
public manifestations of cooperative action among various social and 
political group. To state the matter differently, any oppositional action 
against the political structure of authoritarian regimes is a 
representation of a democratic spirit and aspiration in an environment 
driven by revolutionary yearnings (O.kane and Black, 2008: 12).  
 
One may emphasize that the social and political infrastructures of the 
Arab world, has been shaped by the effects of substantiation of various 
hidden underground oppositional activities and manifestations of 
resistance. These are objections, oppositions and protests that had lost 
their capacity for political action under the rule of authoritarian 
political systems. In this connection Raymond Hinnebusch argues that 
political participation is itself a manifestation of a retrieval movement 
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to recapture the capacity for public political action in the Middle East 
(Hinnebusch, 1384:65).  
 
The thirds world countries are marked with revivalist aspirations. What 
gives the Arab Middle East its special characteristic is the unique 
history of none-state dependent identities: the history of trans-
governmental identities. Government systems in the Middle East are 
often based on an imposition of an over encompassing lingocultural 
structure over the whole of the nation. Contrary to this often dramatic 
spectacle of manufacturing an entire national identity, in the diverse 
Middle East region one can never find a political wholeness that would 
represent the entire nation as associated to one state. As a result the 
strong allegiance of the nation towards the state in the Middle East is 
really a myth; there is no such totality of national identity related to the 
state. The signs of any such loyal allegiances to the states are fading 
and becoming more and more limited. In this regards, one might say as 
an example that the most artificial states in the Middle East are Syria, 
Jordan and Iraq. 
 
Winning political loyalty is limited in Middle Eastern countries. In 
countries such as Egypt, Tunisia and Morocco that have very distinct 
identity of their own, non-state dependent identities are much more 
significant and much more socially effective when compared to social 
identities that pledge allegiances to the state. In the aforementioned 
societies, the ruling elites do not pay any attention to the interests of 
social groups and often try to maintain balance within the political 
milieu of pan-Arabic sentiments, state sovereignty and the genuine 
interests of their societies. One can possibly argue that in these 
countries, living under authoritarian regimes, political and national 
identities are not formed in the ideal normative sense (Benraad, 2009: 
14). 
 
Moreover, some analysts in the area of Middle Eastern Studies believe 
that culture building, political allegiances, party-politics and political 
identity in the Middle East are always (re)forming and (re)shaping. 
This approach has also been articulated by analysts Bahgat Korany and 
Michele Barnett who argue that identity and political action are often 
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constructed based on symbolic politics and content-based models. 
Countries like Egypt during Gamal Abdel Nasser’s rule tired to activize 
and politically invest in some manifestations pan-Arab aspirations. 
However, after the 1980’s Egypt and the rest of the Arab world have 
been witnessing an emergence of Islamist identity 
 
The Spirit of authoritarianism in the interactions of the leaders of the 
Arab world with social group has been in a manner that transgression 
within the social sphere of this region has become possible. Although 
some political leaders still invest in and insist on Arab nationalism and 
this only means that they suffer from a prevalent fear of the spirit of 
Islamism and are extremely concerned about the widespread emergence 
of Islamism in the Middle East. In the midst of all this, the United 
State’s President Barak Obama’s political discourse has been centering 
around accepting Islamist democratic identities and identity politics in 
the process of democratization. This decision on part of Obama’s 
administration has lead to favourable grounds and more appropriate 
context for activism of social groups in the Middle East. 
 
From 1970s and onwards, various political groups in the Middle East 
have always been especially concerned about attaining and furthering 
political development, economic growth and their strategic 
position. One of the predominant approaches in this relation is the 
theory of authoritarian states. According to this approach, Arab Middle 
Eastern political systems have been suffering from despotic 
governments whose relations with the society has severely deteriorated 
or totally lost. In these societies there is no desire for political 
participation within the corrupt political structure. These states often 
continue to retain power by holding tight to the pivotal disciplining 
mechanism of social suppression. In such circumstances, the society is 
always seeking opportunities to rebuild its ideal position in the political 
sphere. That is why authoritarian governments and states in the Middle 
East will eventually be faced with the never ending tragedy.  
 
Social crises will bring about circumstances for the emergence of 
security conflicts in the Middle East. In countries like Egypt and 
Tunisia aspects of social divide have existed from past times. One can 
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argue that these social gaps reflect the prolonged conflicts that have 
been present in the relations of state and society. Moreover, from the 
1980s onward the effects of security conflicts among various social 
groups has expanded and piled up. This has given rise to the 
inescapable footings for the further growth of security conflicts and 
increase of crises in the region. Generally speaking, security crises are 
formed in certain time periods. That is to say, crises manifest in critical 
times in which effects of social crises and upheavals are at their peak. 
 
As might be expected, when the structure of government in the Middle 
Eastern countries does not possess bureaucratic authority and power 
this leads to susceptible context for the shaping of an excessively 
scattered around social space. If, in some countries like Egypt and 
Tunisia one is able to observe aspects of social cohesion and solidarity 
during the past two decade, one must consider this as a reflection of 
various aspects and unintended effects of authoritarian rule and 
repressive political systems. In other words, political repression can 
delay social movements in the Middle East for short periods of time; 
however, continuation of suppression for long periods would not be 
possible. 
 
Countries like Egypt and Tunisia are very similar in terms of their 
social structure, distribution of political thought, political structure and 
government systems. Moreover, throughout the years their social 
system has also been active enough. One can certainly observe aspects 
of growth and diversity of political thought in these countries. In such 
circumstances, due to political repression on part of the often organized 
authoritarian regimes, the possibility of the formation of democratic 
processes has been faint, facing many restrictions (Hendawi, 2010: 6). 
 
The continuity of political constructs of authoritarian regimes in the 
Middle East is only possible by political repression in the Middle East. 
Such processes of repressive political norms will be much affected and 
transformed by tools of communication as well as waves of social 
change. One can say that in Egypt and Tunisia, structural 
authoritarianism and political repression has claimed precedence over 
other relevant meaningful social codes. Moreover, in this particular 
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repressive context, any democratic processes that take shape not only 
will be oppositional towards the domestic authoritarian constructs but 
also will stand against the spirit of tyranny imposed by world powers in 
the international world order.  
 
Such process of opposition has occurred to a greater extent in countries 
such as Egypt, Saudi Arabia, United Arabic Emirates, Jordan, Morocco, 
and Tunisia. Political leaders and state structure in these countries owe 
their continuing power to repressive measures and authoritarianism. 
Fareed Zakaria in explaining these oppressive conditions blames the 
Arab rulers for jeopardizing fate of the Middle East. He argues that the 
Arab rulers of the Middle East are authoritarian, repressive and corrupt 
(Zakaria, 1387 SH/2009: 72). They have no intention of ever holding 
democratic elections (ibid). Elections in these countries create the 
ground for political crises. Political parties look down upon the state as 
well. Since the political parties and the government are in constant 
conflict, those involved with partisan politics seem to hold those 
associated with the state and the government structures in contempt 
(ibid). Above all, those who are defenders of democracy in the Middle 
East are even more in denial and suffer from self-deceptive illusions 
(ibid). The Middle East is filled with distrustful pessimistic attitudes 
among political and social actors towards one another (ibid). This can 
be one of the distinct characteristics of authoritarian governments and 
non-liberal societies that lack a productive sphere of democracy 
building. There is an atmosphere of political extremism and violence 
which leads to all the more reasons for the governments to exert greater 
repression (ibid).    
 
The political leaders, the structure of power and the operations and 
practices of power in the Arab Middle East and North Africa are among 
the major security issues that one needs to critically deal with. In 
the Arab Middle East and North Africa, democratic developments are 
formed on the basis of an infrastructure of Islamic thoughts. In such 
circumstances, the political leaders’ response, the power 
structure and processes of enforcing such power become reactionary 
and are often security-based with operation of intelligence services. 
Perhaps leaders like Mubarak and Ben Ali are the cardinal symbolic 
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icons of these societies. On the other hand, one should take into 
consideration that these unfortunate conditions in the Middle East has 
always been criticized by Western countries. 
 
In spite of Western rhetorical stand against Middle Eastern 
authoritarian states, the geopolitical necessities require at least some 
strategic cooperation between Western countries and regimes in the 
Middle East. In other words, Middle Eastern authoritarianism shows a 
greater inclination to cooperate with the Western world in the inferior-
superior system of international order. As such, Western countries 
prefer their own strategic interests to the possibilities of elective 
governments and the spread of democracy in the countries in this 
region. This tactical resolution has created the infrastructure for a 
strategic collaboration between Western and Middle Eastern countries 
after World War II. 
 
Islamist groups in the Middle East have concentrated all their focus on 
Egypt. Moreover, many believe that Egypt, Morocco and Tunisia are 
the three culture-building centers in the Arab Middle East and North 
Africa. The foundation of political thought in these countries is 
grounded on a combination of Islamism and democracy. Scholars such 
as Leonard Binder believe that Muslims in Egypt, Morocco and Tunisia 
have a quite different approach to Islam compared to Iranians (Binder, 
2009: 45). While one can potentially categorize Islamic scholars and 
theological stances in Egypt and Tunisia to two groups of 
fundamentalist and liberal, both of these groups do not appear to be 
overly optimistic towards Iran’s approaches towards Islamism as well 
as regional and international political action. Binder argues that 
ecclesiastical interests of Islamic scholars and clerics involved with 
religious institutions in Egypt are tied with the structure of the state 
(see Binder quoted in Zakaria, 1387: 64). 
 
According to Binder the clergies can take part in the parliamentary 
system as the role of clerics for interpretation of Shari’a, the Islamic 
law, is maintained in the legislative system (ibid). Individuals involved 
in the religious institutions as clergymen have no desire, power or 
capability to practice radicalism, extremism or implement any 
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fundamentalist agendas. Most of these Egyptian clerics cannot imagine 
assuming a position such as the one Imam Khomeini took up against 
the tyrannical structure of the state. Members of the clerical institutions 
in Egypt seem extremely frightened of supporting groups who conduct 
underground activism with the aim of overthrowing the Egyptian 
regime. As such, the more fundamentalist groups have not accepted the 
normative pattern of conduct in Iran and the Iranian model of 
Islamism. On the other hand, liberals in Egypt seem to feel 
uncomfortable towards the Iranian model paying little attention to it. 
The liberals prefer to have a role within the frameworks of Egyptian 
identity and in accordance to the native and domestic cultural 
approaches (Zakaria, 1387: 64). 
 
Despite these interpretations and categorizations of Egyptian Islamic 
groups, there are still some groups that have been influenced by Iran’s 
Islamic revolution and employ in their organized activism at least come 
criteria of political Islam. In countries such as Egypt and Tunisia, the 
encouragement of a revolutionary spirit is largely inspired by models of 
political action associated with the Iranian Islamic Revolution. Political 
actors in the Arab world do take into consideration some prevalent anti-
imperialist ideas of Iranians. However, this does not necessarily mean 
that one can establish a significant organic relation between doctrinal 
religious concepts and the anti-Western approaches in the context of 
the Arab Middle East and North Africa.  
 
Many have published extensively on the authoritarian structure of states 
in Egypt and Tunisia. In the 1990’s onwards, people like Fareed 
Zakaria, John Esposito, Bernard Lewis, Raymond Hinnebusch, Lisa 
Anderson, Richard Norton and others tired to produce analytical 
knowledge on the Arabic countries of the Middle East and North Africa 
in order to contribute to a common ground understanding of this region. 
To achieve this goal, these scholars employed a pattern of combinatory 
multiple perspective analysis. Such large-scale scholarly attention, 
significantly highlighted issues related to social movements, social 
participation and political structure in these countries. 
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Fareed Zakaria elucidating the connectedness of social indicators with 
the underlying political infrastructure of authoritarian regimes in the 
Arabic countries of the Middle East, especially Egypt and Tunisia, 
briefly recounts the story of an American diplomat’s official visit to the 
Arab Middle East and Egypt. The scene and the story are familiar, 
always alluring and always sad: 
A senior American diplomat enters one of the grand presidential 
palaces in Heliopolis, the neighborhood of Cairo from which President 
Hosni Mubarak rules over Egypt. Walking through halls of marble and 
gilt, passing layers of security guards, he arrives at a formal drawing 
room where he is received with great courtesy by the Egyptian 
president. The two men talk amiably about U.S.-Egyptian relations, 
regional matters and the state of the peace process between Israel and 
the Palestinians. Then the American gently raises the issue of human 
rights and suggests that Egypt’s government might ease up on political 
dissent, allow more press freedoms and stop jailing intellectuals. 
Mubarak tenses up and snaps, “If I were to do what you ask, the 
fundamentalists will take over Egypt. Is that what you want?” The 
diplomat demurs and the conversation moves back to the latest twist in 
the peace process. 
 
Countries like Egypt and Tunisia in recent years have dealt with 
various forms of social crises. In the Middle East and North Africa, as 
the social protests, reactions towards political leaders and the elites that 
are associated with the state indicate, various political units in power 
have been uneasy with social groups and have viewed their own 
security at stake with the risk of social freedoms. Groups that oppose 
political authoritarianism in the Arab countries are also opposed to 
patterns of compliance with Israel within the security sphere of the 
Middle East. These groups therefore stand on a difference ground when 
it comes to the authoritarian state’s pragmatic compromise of 
Palestinian rights. In these circumstances the political divide in the 
Arabic countries widened. One can view the security crises of 
December 2010 and January 2011 as a symbol of this process of a clash 
of different political approaches creating the existing political 
gaps (Chew, 2011: 4). 
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Summary and Conclusion 
 
Islamic awakening is a symbol of revolutionary discourses in the 
second decade of the 21st century. This suggests that the infrastructural 
religious discourse groundings that lay the foundations of the social 
revolutions of the 1970s and 1980s in the Middle East have restored 
and rearticulated its ideals in the current circumstances and 
conditions. In other words, identitarian religious orientations are now 
joined with signs of political participations of social groups. This is 
why social movements in the Middle East not only possess anti-
tyrannical and anti-dictatorship character but stand firm with various 
manifestations of religious goals and religious rhetoric. This emerging 
connectedness of revolutionary and Islamic aspirations in effect 
connects the conceptual frameworks of freedom, democracy, justice 
and spirituality. 
 
In this process, identitarian tendencies and identity-centered processes 
become an inevitable part of the political developments in the Middle 
East. This identitarianism is linked with the belief systems, religious 
faith and the entirety of the civilizations of the Middle East. One can 
clearly observe reflections of this identitarianism in recent social 
protests in various countries in the region. The centrality of the 
component of identity as observed in the socio-political developments 
of Egypt and Tunisia will have far-reaching political consequences in 
the Arab world. Configurations of power in different countries that 
position their politics in the frontline with Israel, for example, will 
defiantly be effected.  
 
During the 1990s onward, Mubarak by expanding his security-centered 
relations with more powerful regional and international countries, tried 
to enhance his position in the Arab world. Social developments in 
Egypt, following the Arab spring, however, will significantly improve 
the position of Egypt among conservative Middle Eastern countries. On 
the other hand, in such circumstances, the Arab spring lead to 
susceptible grounds for discrediting other authoritarian states in the 
region. Similarly, Tunisia’s fate after the fall of Ben Ali in North Africa 
has proved to be effective in creating such susceptible grounds against 
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authoritarian states both in North Africa and the Middle East. Ben Ali 
being an advocate of secularism linked totalitarian political approaches 
with glorifications of West and Western way of conduct in order to 
stand against political Islam. An example of such tactic is the mass 
repression of Islamist groups in Tunisia in the1980s. 
 
It is important to note that Egypt’s political leaders did not achieve any 
success in solving problems related to the Palestinian National 
Authority and its relations with Hamas. This severely damaged 
Mubarak government’s legitimacy so far as his foreign policy conduct 
was concerned. On the other hand, political leaders in Egypt and 
Tunisia tried to establish their position by employing models of 
security-based totalitarianism. As might be expected, this process was 
only, and will always, be effective for a while. Social developments in 
the Arab Middle East and North Africa in the years after 2007 
incorporated more comprehensive large-scale consequences and 
effects. This brought about the susceptible grounds for oppositional 
political action and protests for the purpose of de-legitimizing the state-
structure in Egypt, Tunisia and the rest of the Arab Middle East. 
 
Although waves of protests have hit the Arab Middle East and North 
African countries; however, similar patterns have been brutally 
suppressed in the Arabian Peninsula and southern littoral states of the 
Persian Gulf. Social structures, cognitive patterns, ideational norms, the 
patterns of state and society interactions, the geopolitical 
configurations, the social sphere and the character of political action 
among of the actors of the Persian Gulf states will be fundamentally 
different from that of the North African states in event of propagations 
of unrests. So in this atmosphere, progression of social unrests to the 
Persian Gulf region appears to be troublesome at least in the short 
long. One can possibly consider signs of Islamic awakening in the 
social and political climate of the Middle East as follows: 
 
1-  The social revolutions in the Middle East are a response to the 
authoritarian political structures. These are regimes that have 
constructed their legitimacy by associating with the more powerful 
international institutions within the structure of international politics. 
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This, however, seems to be not a valid legitimacy at least in the eye of 
the social groups and it has slowly received a retaliating response from 
these groups. Islamist thoughts that prioritize the centrality of the 
democratic approach were eventually able assume a central role and 
trigger revolutionary groups in the Middle East. This led to an increase 
in incidences of social turmoil and eventually political revolutions took 
shape. 
 
2 – Evidences indicate that such a pattern of social turmoil has 
propagated to various regions of the Middle East. Even a country like 
Syria with a confrontational approach towards Israel has become 
socially unstable as the intensity of crisis and new patterns of social 
turmoil increase in this country. This has greatly affected the Syrian 
state’s political legitimacy. This shows that authoritarian regimes have 
all gotten inevitably involved in the social and political crises that one 
can associates with the proliferation of discourses of the Islamic 
awakening with democratic approaches. It seems that those Middle 
Eastern states that adopted political oppression as a strategy during the 
years of 1980s and onwards by continually suppressing their citizens, 
were not able to consolidate their political position in the wake of the 
growth of identitarian social activism.  
 
3 - The regional indicators show that fragile political stability, violence, 
repression and economic corruption are the main structural 
characteristics of Egypt and Tunisia. These are attributes that on one 
hand have lead to peace and stability and on the other hand have made 
inevitable the infrastructure necessities that feed the continual hidden 
conflict, step-by-step confrontation and clashes at various junctures 
between social groups and the political structure. Islamic ideology as a 
discourse is made useful by social groups firstly because it is a justice-
oriented approach and secondly because it stands against signs of 
authoritarianism. 
 
4 - Since the 1980s and onwards, Egypt and Tunisia because of their 
transitional political climate and through suppression of political 
opposition groups enjoyed relatively stable political conditions. In the 
late 1980s and onwards, suppression and control of opposition groups 
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and dissidents was the two main instruments of continuation of 
Mubarak and Ben Ali’s political power. In strained circumstances, 
divides in political authority became associated with a lack of political 
legitimacy which led to susceptible grounds for the formation of 
political protests in Tunisia and Egypt. The dominance of the rentier 
political system in the littoral state of the Persian Gulf has lead to the 
suppression of those social groups who have oppositional approaches 
and stand against the democratic constructs within these political 
systems. Inspired by Thomas Friedman’s theory of Petro Politics, 
I believe that the political and economic structure of a rentier system 
often leads to social suppression. The brutal suppression of the Shiites 
in Bahrain can be considered a reflection of the rentier political system 
of the Cooperation Council for the Arab States of the Gulf. 
 
5 - The fragility of political power in the Middle East can be associated 
with the actual practices of exercise of power. As might be expected 
when the authoritarianism prevails in the political structure, political 
flexibility subsides. This can be considered as a reflection of political 
oppression in societies in which social groups are scattered and 
incoherent. The Middle Eastern and North African countries are among 
such political units. Therefore, one cannot regard the power structure in 
these societies as eternally stable. Stable political structures are formed 
under conditions in which a balance of power exists between rival 
political groups. 
 
6 - The suppression of social group in Bahrain is quite difference from 
what has occurred so far in Syria and Yemen. The political life of 
Abdullah Saleh, Yemen’s ruler came to an end, and as might be 
expected, new political forces will hold office in this country after June 
2011. In Syria and Bahrain social movements were suppressed. This 
shows that in countries that Islamic awakening is over shadowed by 
political authoritarianism or external, foreign or regional support for 
authoritarian regimes such as Bahrain, political transformations will be 
delayed. 
 
7 - The Middle Eastern revolutions have lead to a paradox of power and 
security. When social movements and unrests spread, regional security 
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will have a tendency to unstably oscillate. Overall, the paradox of 
power and security occurs in situations in which the political stucture 
seeks to suppress the social groups, and the social groups in turn have 
no choice but to confirm and retreat to political passivity. Signs of this 
process of retreat are observable in the Shiite uprisings in Saudi Arabia, 
Bahrain’s social movement and the social actions of Islamist groups in 
Syria. 
 
8 - In situations of crisis, Americans are also not willing to support the 
Arab Middle Eastern states, as every actor has a certain historical 
expiry date for them. As one might expect, when political crises and 
protests spread, the Americans are unwilling to protect the states 
suppression of social groups. The most important processes taking 
shape here is that the political reform and transformations in the Middle 
East could be the main factor giving rise to continuous (re)formation of 
new forms of identity which get transferred from the social sphere into 
the political arena.  
 
9- This process of social unrest will continue in many countries until 
fundamental transformations are carried out. The rise of identity-bases 
uprisings will lead to stages of various forms of political action and 
conduct in regional policy making. When a social movement leads to 
widespread political transformations, the possibility and conditions for 
the survival of the political structure diminishes or is 
reduced. Americans when faced with actual transformations, have no 
choice but to accept the new circumstances and to retreat. The de facto 
conclusion might be that the waves of Islamic awakening can transform 
the power equation, the politics and security policies in the Middle 
East. However, up to this date the infrastructures of political power in 
the Middle Eastern countries still remain largely untouched. The 
continuing of social revolutions in Egypt in late July 2011 can be 
interoperated as signs of change within the structure of the 
political power in the Middle East. 
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